
Introduction

In May, 2008, I attended a meeting at which aboriginal hunters from 

northwestern British Columbia were asked why they could not move 

their hunting camps out of the way of gas and coal developments.  The 

aboriginals from Iskut Village and Telegraph Creek were stunned by 

the question, but we realized that providing an answer was not easy.

This poster shows the results of research with Iskut hunter Arthur Nole

during August, 2009.  My goal was to work with Arthur to understand 

why his hunting camp, Didini Kime or „Little Caribou Camp,‟ could 

not be moved off of Dzełtsedle „Klappan Mountain‟ (lit: little 

mountain), a mountain made of coal and marked for mining. 

Location and Methods

Arthur‟s Didini Kime is located in the far northwestern portion of 

British Columbia.  I visited Arthur and his family in Arthur‟s kime over 

7 days in August, 2009.  During that time, I participated in the 

activities of the family, kept notes of my experiences, recorded stories 

and other information told by Arthur on a digital recorder, and took 

photographs.
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Figure 1. Arthur Nole’s Hunting Camp.

Figure 2. Location of Iskut Village and Arthur’s kime in northwestern BC.

For further information

Please contact mcilwraitht@douglas.bc.ca.  See also 

www.tadmcilwraith.com for a link to an online version of this poster 

and references to other information about Iskut people. 

Conclusions

A) Kime are not moveable because they anchor the Iskut past 

to the present.

i) Kime are permanent places.  They are located in areas and on travel 

routes that have been known by for generations. They are located near 

places where hunting and other activities take place. Arthur‟s son-in-

law told me “game, particularly caribou, comes [past the camp].”  

Arthur‟s sister-in-law elaborated, saying that camp sites are chosen 

because “there is something to do there.”  

ii) Kime are used by the living and the dead.  Living people encounter 

the spirits of their ancestors at camps.  Arthur‟s grandson explained 

that he likes camping at Arthur‟s Klappan camp because he feels the 

presence of his deceased grandmother and father there.  The young 

man elaborated, saying that being able to “talk” (his word) with his 

grandmother and father he might have luck with hunting moose.  

B) Kime are places of health and learning

i) Kime are places where stories are told, history is discussed, family 

roles  (like age and gender roles) are taught and learned.

ii) Kime are places of health, good food, sobriety – and this is different 

(often) than the village.

Why Aboriginal Hunting Camps Can’t Be Moved Away from Proposed Mines

Iskut Village Hunting Camps

Gas and Coal Fields

In short, Iskut hunting 

camps are best thought of as 

homes.  The word for camp 

in the local aboriginal 

language is kime which 

means home.  As such, all of 

the elements of family life at 

home are present at hunting 

camps like Arthur‟s kime at 

Klappan Mountain.

Arthur’s Kime (Camp)

Figure 3. Kitchen in Arthur 

Nole’s Hunting Camp.

Figure 4. Arthur’s son and 

grandson ‘glass around’ for 

moose.

Figure 6, right. Arthur’s son 

and granddaughter head out 

hunting.

Figure 5, left. Arthur’s 

grandchildren celebrate 

birthdays

Didini Kime, like all Iskut camps, is a permanent place.  Its infrastructure 

includes tables, tent frames, and poles for holding up tents and tarps, 

(Figure 1). It is characterized as a place to rest and often to sleep.  The 

presence of a fire, food and water are also implied.  Cooking and eating 

are central activities even if the kime is simply used for a short pause along 

a trail during a longer journey.  

The kitchen is the focal point of the kime for all inhabitants and visitors 

(Figure 3). Located here are a wood stove, large fire pit for warmth and 

cooking, Coleman-style camping stove, a propane barbeque, food 

preparation tables and washstands for dishes and for hands.  An eating 

area with storage shelves, a dinner table with benches and a counter are 

located immediately behind the cooking area and fire pit. 

Large blocks of spruce wood, split for the wood stove, are scattered 

outside the cooking area.  Three foot lengths of jack pine for the fire pit 

are stacked nearby.  Garbage pails with drinking water sit on a raised 

bench.  Antlers of a caribou, shot recently, hang in a tree.  A sand pit with 

children‟s toys is behind Arthur‟s sleeping quarters.  A pit toilet is a little 

further away.  Still further back is a small meat house; caribou meat 

hangs from poles and flies are kept away with the smoke from green 

alder wood.  A gasoline-powered generator is located behind the toilet, 

dug into the side of a hill. The generator powers lights in the kitchen 

and cooking areas and, 

more importantly, runs 

the freezer in which 

butchered meat is frozen 

before it is transported 

back to the village.

In conversation and in story, Arthur makes reference to several 

different kinds of camps.  When asked for the Tahltan language 

word for camp, Arthur is quick to say kime.  A glance at the 

Tahltan Children‟s dictionary indicates that not only is kime the 

word for camp, but it is also the word for home (Carter, Carlick

and Carlick 1994).  I asked Arthur about the multiple meanings 

for the word kime.  He agreed that a camp was a kind of home.  

He added that his home in Iskut Village could also be called 

kime but that a house structure itself is not a kime.  The 

implication is that a kime, a home, requires people and activity.  

Different kinds of kime can be distinguished by the primary 

activity conducted there.  Didini Kime is a ejināya kime „hunting 

camp.‟  The type of activity influences the way in which people 

reference a particular camp in conversation.  Arthur maintains, 

for example, beaver hunting camps (tsa’ kime). Likewise, 

spending time in a łuwe kime „fish camp‟ implies that fishing 

will occur. 

The fact that kime that are not used by the living are in use by the spirits 

of the dead demonstrate that Iskut people think about using the land 

differently than developers.  For developers, using the land means taking 

things – coal, gas – from it.  For the Iskut, not using the land – leaving it 

for the dead – is a form of use.  In fact, a kime abandoned by the living is 

likely to still be in use by the spirits of the ancestors.

Further, the marking of kime as „dots‟ on resource management maps, 

over an analysis that takes in the larger geographic and social landscape 

leads easily to the conclusion that kime can be moved.  But, it is my hope 

that drawing links between kime and other kime, trails, hunting and 

gathering areas, family time, ancestors, and the reinforcement of age and 

gender roles, the image of kime as permanent, fixed places will become 

more obvious.
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